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To the Jew First and Also the Gentile: Tracking a Missiological Strategy 
 

Part Two:  by Rudolph D. González 
 

It was necessary that the word of God should be spoken to you first; since you 
repudiate it, and judge yourselves unworthy of eternal life, behold, we are turning 
to the Gentiles.      

Acts 13:46 
 
 
But I am speaking to you who are Gentiles. Inasmuch then as I am an apostle of 
Gentiles, I magnify my ministry, if somehow I might move to jealousy my fellow 
countrymen and save some of them.  For if their rejection be the reconciliation of 
the world, what will their acceptance be but life from the dead?1  
 

           Romans 11:13-15 

 

 

 

Introduction: 

 

In the first installment, it was my aim to show through an analysis of the grammar 

associated with Matthew 10:1-11:1 and 28:18-20 that the two missiological passages 

are held in tension much like a rubber band stretched and held taught by two poles.  

The analysis reveals that Matthew 28:18-20 pulls the reader back to Matthew 10 even 

as it stretches us forward in anticipation of the later developments of Matthew 28.  This 

being said, the Gospel of Matthew presents a comprehensive missiological strategy that 

is to the Jew first and also the Gentile in turn. 

The March paper also took exception with influential scholarship that supports 

the view that the Matthew 28:18 phrase, “all the nations” could or does include the 

Jewish people.  In making such a claim there is often a preconceived view that Matthew 

28:18-20 commissions the disciples to minister to all people without any ethnic 

distinctions.  However, I believe, for well founded theological reasons, such is not the 

                                                           
 
1
All scripture quotations, unless otherwise noted are from the New American Standard Bible, copyright 

1995, The Lockman Foundation, La Habra Cal.  Used by permission. 
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case as my first part also shows.  Thus, it remains for us to inquire here whether that 

Matthew 10:1-11:1; 28:18-20 missiological strategy is reflected elsewhere in the New 

Testament.  Our attention is drawn naturally to The Acts of the Apostles, where we have 

recorded the earliest missiological overtures of the church, and Paul’s Epistle to the 

Romans who is the principal focus of ministry among the Gentiles in Acts 13-28. 

 

 

The Book of Acts: Its “Jew First and Also Gentile” Missionary Pattern 

In the March article we showed that the Matthew 10 commission to the Jewish 

people lists scenarios the disciples/apostles would likely encounter in the course of their 

initial Jewish ministry.  But, as we have also shown, the commission is only ostensibly 

to the Jews, for the Book of Acts shows that the same scenarios happen in Gentile 

contexts.  Note the following categories:   

 

Matthew 10    Acts Jewish Context Acts Gentile Context 

v. 7, Preaching   2; 3:11-26; 13:16-41 10; 14:15-18; 17:22-31 

v.8a, Healing    3:1-10; 5:12-16;   9:11-12; 28:8; 

v. 8b, Raising of the dead   9:32-42;    20:7-12 

v. 8, Confronting the demonic  5:3;    13:9-11 

vv. 11-13a, Receptive homes  2:46; 4:23-35; 5:40;18:1-4;  

16:14-15; 31-34; 18:7 

vv. 13b, Unreceptive homes 8:4; 11:19; 17:10;   19:23-20:2; 

vv. 16-17,18, Hostility   4; 5:21-32; 7:54-60; 8:3;  

13:50 

14:5;16:35-40;18:12-17; 

24-25; 

vv. 21-22, Family ruptures   5:1-11; 6:1-2; 8:3; 9:1-2,10; 15:36-40 

v. 23, Itinerant ministry   9:32;     8:4-40; 11:19-21; 13-21:14 

vv.26-33, Courageous witness  4:5-12; 5:29-32; 6:8-7:60;  18:9-10; 24-25;19:29-31;  

    23:11-25:22; 

v. 14b, Symbolic Rejection   13:51     18:6  
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These associations are crucial for they in effect add a level of verification to our analysis 

that links Matthew 10 and 28:18-20 as one comprehensive missiological statement.  

However, these associations do not in themselves support the sequential Jew-first-and 

–also-gentile pattern which we are arguing for here.  They only show that the apostles 

experienced the same issues when dealing with both Jews and Gentiles.2  Thus, is 

there any evidence elsewhere in the New Testament that supports the missiological 

sequence we have outlined in Matthew? 

As it turns out, Luke’s account of the church’s primitive development, allows us to 

see the same sequential pattern played out repeatedly.  Acts 1:8 sets the pattern for the 

way that evangelism would play out.  The early church was to go first to the Jews, 

historically on the day of Pentecost (Acts 2), and thereafter reach out beyond Judea and 

Samaria, ultimately to the Roman Empire (Acts 3-28), but was the Jew first strategy 

continued as believers were dispersed to other gentile lands?   

The saga of the church’s witness to the world develops over a period of roughly 

thirty years.  Apart from the apostles’ early witness in and around Judea, which seems 

to have been Jewish oriented, Acts mentions fourteen occasions in Gentile areas of 

going to Diaspora Jews first, followed by outreach to the Gentiles.3  And it is worth 

noting that even Hellenistic believers, who first reached out to Gentiles, did not do so 

before first witnessing to Diaspora Jews (Acts11:19-21).  The evidence shows that the 

strategy was not merely driven by geography, going to Jews first because it naturally 

began in Judea, but changing to reach out indiscriminately in Gentile regions. 

Nevertheless, there are two occasions where the outreach is directly to the 

Gentile people.4  One could argue that these are examples that break with the pattern, 

                                                           
 
2
 I do not see a need to posit a necessary literary link between Matthew and Acts.  The parallels noted 

suggest the substance of Matthew 10 and 28:18-20, traced to the lips of Messiah was normative for evangelism 
throughout the apostolic era.  For a discussion of Matthew as having been written 60s-70s A.D.  see Donald A. 
Hagner, Matthew 1-13, Word Biblical Commentary, vol. 33a (Dallas, Tx.: Word Books, Publisher, 1993), lxxiii-lxxv.  
For Acts as having been written around the same time see F.F. Bruce, The Book of the Acts Revised, (Grand Rapids: 
William B. Eerdmans Publishing Company, 1988), 6-13. 

 
3
 See  Acts 11:19-21; 13:4-12; 13:14-52; 14:1-4; 16:11-34; 17:1-9; 17:10-15; 17:16-34; 18:1-11; 18:18-22; 

18:24-28; 19:8-10; 20:21; 28:16-29. 
 
4
Paul’s ministry in Lystra (Acts 14:8-18) and Malta (Acts 28:1-10) shows no apparent ministry to Jews. 
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but that would only be so if it could be shown there was any kind of Jewish community 

there.  What is more probable is that there was no organized Jewish group, allowing the 

evangelists to minister to the Gentiles directly.  And then there are many places 

mentioned in passing where no information is given.5  What Acts shows is that as a 

general rule the earliest Hellenist evangelists and the apostles sought out Jewish 

people at home and abroad, and only after a concerted effort to press the gospel to the 

Jews did they turn to Gentile evangelism.6  However, when they entered a city or region 

with no Jewish presence they felt free to evangelize the locals.  These assessments of 

early mission work are supported by three statements made by Paul, and bear specific 

relevance to this study for they move in the direction of laying a theological foundation 

for the pattern. 

The first statement is given at the Asian city of Pisidian Antioch during Paul’s second 

missionary journey. After the local Jewish congregation became jealous over Paul’s 

initial success with both Jews and Gentile God-fearers, Barnabas and Paul spoke out: 

 

It was necessary that the word of God should be spoken to you first; since you 
repudiate it, and judge yourselves unworthy of eternal life, behold, we are turning 
to the Gentiles.  (Acts 13:46) 
 

Paul’s statement holds important issues relevant to our understanding.  First, this is the 

first place in gentile areas where Jewish people openly reject the gospel message, 

giving Paul the opportunity to explicate the strategy overtly; “it was necessary that the 

word of God should be spoken to you first.”  Paul’s statement is not merely descriptive 

of a fact.  Paul had given Israel an opportunity to embrace the gospel recognizing Jesus 

as Messiah and brining them on board to fulfill the mission to bless the nations (e.g. 

                                                           
 
5
 Acts mentions the following cities and regions as places that Paul traveled through: 13:4, Seleucia, 13, 

Perga in Pamphilia; 14:6, the cities of Liconia, Derbe, 24, Pisidia, 25, Attalia; 15:41, cities of  Syria and Cilicia; 16:6, 
Phrygian region, 7, Mysia, 8, Troas, 11, Samothrace and Neapolis; 17:1, Amphipolis and Apollonia; 20:12, 
Macedonia, Greece, 13, Asos, 14, Mitylene, 15,  Samos and Miletus; 21:1, Cos, Rhodes, Patara, 7, Tyre, Ptolmais. 
 

6
 F.F. Bruce, The Book of Acts Revised,247,  suggests that Paul’s interest in searching out Jews may have 

been in part motivated by his interest in finding Gentile God-fearers, who attended the local synagogues, and 
arguably became the nucleolus for the churches he established.  But there is ample indication that the apostle 
was capable of reaching out to Gentiles apart from any Jewish context or opportunity (e.g.  
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Acts ).  The necessity to proclaim the gospel to the Jews was a strategic one.7  The 

second issue is the Jewish repudiation of the message.  The Jews at Antioch were 

following lock-step with their Judean counterparts pushing aside the responsibility that 

was theirs.  Heard in isolation, Paul’s statement is awkward; after all, why would the 

Jews need to hear that he was turning to the gentiles?  It only makes sense when we 

see that it communicates a biting indictment.  Paul “throws it in the face of the Jews” so 

to speak to say to them in effect, “well, if you (Jews) will not embrace the gospel to 

bless the nations, then I will do it.”  The Jew-first sequence was important to Paul, 

because it was an honest effort to bring the Jewish people in line with the preordained 

plan to bless the nations through the seed of Abraham, the Jewish people (Gen. 12:1-3; 

cf. Acts 3:24-26). 

This same scenario is repeated almost verbatim in Acts 18:5-7 during his second 

missionary enterprise at Corinth, but here we have a surprising development.  Verse 8 

notes that only after Paul turned to the Gentiles… 

 
Crispus, the leader of the synagogue, believed in the Lord with all his 
household and many of the Corinthians when they heard were believing and 
being baptized.  
 

This passage is significant for it hint’s at another vital aspect of Paul’s missionary 

strategy.  As in the Antioch incident, He turned to Gentiles only after Jews had rejected 

the opportunity to believe, but that did not mean that his interest in them ended with 

their rejection.  Even in turning to the Gentiles the apostle hoped to prompt Jews to 

jealousy, thus bringing them to repentance and faith in Christ.8  Here is one example 

where this aspect of his strategy actually works. Paul’s turn toward Gentile evangelism 

brought about the conversion of a prominent Jewish synagogue leader along with his 

entire family.  It also opened up the possibility of a massive ingathering at Corinth, an 

outreach strategy corroborated through a nocturnal vision (Acts 18:9-11).  Clearly, the 

Pentecost and Judean outreach efforts had not exhausted the Matthew 10 initiative.  

                                                           
7
 F.F. Bruce, The Book of the Acts, 265,66. 

 
8
 Rom 11:14. 
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The “Jew-first-and-also-Gentile” approach was Paul’s mainstay approach yielding 

results, which could not have been had otherwise.   

Paul’s third statement advances the case further.  Acts 28:23-28 relates his 

encounter with the Jews upon his arrival in the capital city of Rome.  After setting a day 

to meet with them and presenting the claims of Jesus some were persuaded, but most 

would not believe (vv. 23-24).  As they began leaving, Paul gave a “parting word,” 

appealing to Isaiah 6:9-10.  Israel’s hardness was the justification for turning to the 

Gentiles because as he put it, “the Gentiles will also listen.”  It is important to remember 

that Paul had been turning to the gentiles repeatedly; this was not a new direction.  Yet 

he felt compelled to declare this shift to the Jews, undoubtedly to press the same not so 

subtle message, which he had expressed years earlier during his second missionary 

excursion into Asia and Macedonia. 

Ironically, even in the city of Rome, where Jews (orthodox and believing Jews) 

had suffered serious setbacks because of their expulsion by Claudius (Acts 18:2), Paul 

still expected them to take the lead in outreach.  But when the orthodox rejected the 

opportunity yet again, the Diaspora Jews needed to understand that they were failing to 

live up to their covenant expectations to bless the nations (Gen 26:4; Isa 60; 61:9; cf., 

Gal 3:8). In rejecting the Messiah, they were in fact rejecting God yet again (Matt 21:41-

44), and consequently aborting the missionary reason for their existence.  In the end, 

the apostle hoped, nevertheless, to stir the Jews to jealousy.  If the Jews would not do 

it, then Paul, a Benjamite Jew, would carry out the God ordained mission to evangelize 

the nations.9  These statements of Paul show that while Israel was abdicating its 

responsibilities to the Gentile world, Paul as a Jew was picking up the mission.10 

One final issue concerns the results of a “Jew-first-and-also-Gentile” strategy as 

described in Acts.  It becomes evident that there is no mechanical correlation between 

reaching out to the Jews followed immediately by success among Gentiles.  While there 

                                                           
 

9
Paul’s three mentions of turning to the Gentiles are in part, motivated by Israel’s failure to live up to 

her responsibility to bless the nations.  The apostle sees his ministry as an extension of Christ’s desire to bless the 
nations (cf. Isa 42:6, 49:6). 
 

10
 In Romans 15:16 Paul views his apostolic mission as a priestly function working with the Gentiles to 

make them a pleasing offering to God.  See Thomas Schreiner, Romans, Baker Exegetical Commentary on the New 
Testament (Grand Rapids: Baker Academic Press, 1998), 766-767. 
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is immediate success (11:19-21; 13:4-12; 14-52), at other times the Gentiles side with 

the Jews against the apostle resulting in mistreatment (16:11-34; 17:1-8).  Sometimes 

the results are meager among both Jews and Gentiles (17:16-34).  And there are times 

when both strong acceptance of the gospel and violent rejection happen simultaneously 

(14:1-7).  Overall, the picture is complex and one would have to conclude that the “Jew-

first-and-also-Gentile” pattern is adopted for more than some sure way to maximize 

evangelistic efforts.  From the standpoint of Acts it is the Holy Spirit’s leading that 

dictates the sequence (e.g., 13:4; 16:6; 19:21; 20:23; et al).  In the end the Book of Acts 

gives testimony to the apostle’s obedience in reaching out to Jew and Gentile, believing 

that a sovereign God was in control of history and their witness (Acts 4:23-31). 

 

Romans Eleven: Paul’s Evangelism to Jew and Gentile 

Our overview of Acts focused on some of Paul’s key missiological moments and 

revealing statements he made and actions he took.  These passages move in the 

direction of a strategy to reach Jews first and then gentiles, but the teaching is indirect 

and somewhat implied.  Fortunately, however, Paul has left us a record of his thoughts 

that speak directly to these same issues of critical missionary importance. 

 In Paul’s undisputed Epistle to the Romans, the apostle teaches what seem to be 

two irreconcilable truths: namely that God has but one plan to save Jews and Gentiles 

alike by grace through faith in Christ, and yet that God keeps in place a distinction 

between the Jewish nation and Gentile nations.11  While exploring the first leg of Paul’s 

teaching is beyond the scope of this paper,12 Romans 9-11 provides the most telling 

evidence for the latter in Paul’s letters.13 

 The apostle begins this critical passage by showing that he has an ongoing 

concern for his kinsmen according to the flesh (9:1-3), to whom belong the patriarchal 

promises, which Christ fulfills (vv. 4-5).  Furthermore, while God maintains the sovereign 

                                                           
 

11E.g. Rom 3:29; 9:24; 15:8-10; 1 Cor 1:22-23; Gal 2:14, 15; 1 Thess 2:14, et al.  See J.C. Beker, “The 

Faithfulness of God and the Priority of Israel in Paul’s Letter to the Romans,” in Karl P. Donfried, ed., The Romans 
Debate, Revised and Expanded Edition (Peabody Mass.: Hendrickson Publishers, 1991).  

 
12

 This is a major theme of Paul developed largely in Romans 1:17-3:30. 
 
13

 See Barry E. Horner, Future Israel, chapter 6, “Israel and Romans 11 Synthesis,” 253-290. 
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right to choose from among his creatures (9:6-33), Paul asks if the scandal of the cross 

has alienated Israel completely? 

Chapter ten shows that in spite of Israel’s outright rejection of the gospel, it has 

not kept God from reaching out to them (10:1-21).  Quite apart from having to scale 

heaven or descend to the depths of the earth the word of saving faith has been readily 

available to Israel through belief and confession (vv.5-13; cf., Deut 30:11-14).  

Moreover, Israel has been exposed to gospel preachers, eliminating the excuse that no 

one had proclaimed the message of salvation to the nation (vv. 14-18).  And to the 

notion that Israel just didn’t hear it (v.14), the apostle quotes a litany of prophets  

showing the irony that Gentiles heard the gospel message well enough, while all the 

while God was stretching out his hand to a disobedient and obstinate people (vv. 19-

21).14  The intent of Romans 10 is to show that Israel’s rejection did not stop God from a 

continual effort to reclaim the nation.  Still, one wonders how long God would endure 

their defection. 

 Romans chapter eleven is, in part, a testament to the fact that despite national 

Israel’s demonstrable obstinacy against the gospel, the apostle is able to see a 

missiological benefit, even in the face of Israel’s ongoing rejection.  In fact, Paul’s 

introductory words in 1:14 and16 may very well telescope his more detailed thoughts in 

chapter eleven.  At the opening of the letter Paul mentions he has a debt to Greeks and 

Barbarians, essentially Gentiles.15  Then he declares his unwavering belief in the 

gospel’s power to save Jews first and also Gentiles (v.16).  But the omission of any 

indebtedness to the Jewish people stands out in sharp contrast and calls for some 

explanation, which is given in chapter eleven. 

In chapter 11 Paul shows that national Israel’s rejection of the gospel actually 

promoted Gentile conversion (vv. 7-11).  Thus, in verse 12, the apostle assumes that if 

Israel’s loss has netted a gain for Gentile salvation, surely Israel’s eventual embrace of 

the gospel would only mean a greater gain among all the nations.  The text reads… 

                                                           
 
14

Note Paul’s use of Isa 65:2 in v. 21.  God’s outreach to rebellious Israel is conceived of as “one long 
day” stressing the consistent and unbroken nature of God’s witness to Israel.  In my opinion this continual and 
unbroken witness to Israel makes any further command to go to Israel redundant and unnecessary. 

 
15

 T. Schreiner, Romans, 50-76. 
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eiv de. to. para,ptwma auvtw/n plou/toj ko,smou kai. to. h[tthma auvtw/n plou/toj evqnw/n( po,sw| 
ma/llon to. plh,rwma auvtw/nÅ 
Now if their transgression be riches for the world and their failure be riches for 
the Gentiles, how much more will their fulfillment be! 
 

Note the first class conditional structure of Paul’s argument here: 

 

Protasis 
eiv de. to. para,ptwma auvtw/n plou/toj ko,smou  
Now if their transgression (be) riches for the world  
 
kai.  
and  
 
to. h[tthma auvtw/n plou/toj evqnw/n( 
their failure (be) riches for the Gentiles, 
 

 Apodosis 
po,sw| ma/llon to. plh,rwma auvtw/nÅ 
how much more will their fulfillment (be)!16 
 

Some might be tempted to translate the protasis with the force of “since,” but to let the 

particle eiv have its full force is necessary; Wallace sees it as a “tool of persuasion.”17  

The dual protasis employs a form of synonymous parallelism to reinforce the premise; 

Israel’s “transgression” has been her “failure”; nevertheless it has resulted in a bounty 

for the world, the Gentiles at large (See Rom 11:17, 22).  Paul desires his readers to 

see that there has been a correlating relationship between Israel’s rejection of the 

gospel, and the fruitfulness of the Gentile harvest.  Then in the apodosis Paul envisions 

the greater magnitude of the Gentile mission were Israel to acknowledge Messiah. The 

apostle hoped his readers would see the fantastic harvest that would follow. 

In my estimation, Romans 11:12 fleshes out the missiological strategy stated first in 

1: 14-16.  Paul advances a win-win scenario with regard to Jew and Gentile salvation.  

                                                           
 
16

 Paul’s statement is a first class condition, but with some peculiarities.  The protasis is compound, 
made up of two “if” conditions both lacking the necessary indicative verb.  Also the apodosis lacks a stated verb.  
While these aspects are a deviation from the normal pattern, they are not uncommon.

16
  The construction is a first 

class condition, which assumes the truthfulness of the protasis for the sake of the argument.  And the sentence 
calls for the implied verbs to be indicative forms of eivmi,.   
 

17
 Wallace, Greek Grammar: Beyond the Basics, 692. 
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When Jews reject the gospel, Gentile conversions nevertheless follow; and when Israel 

finally acknowledges Jesus as Messiah, Gentile conversion will happen like never 

before.  And as verses 13-14 reveal, the apostle envisions this scenario as an ongoing 

reality to accomplish the mission.  The reason Paul is “indebted” only to gentiles, is 

because he, as the apostle to the Gentiles (v.14; cf. Acts 9: 15-16; 22:21; 23:11; 26:17-

18), is making good on the offer of salvation to them.  Since Israel had abdicated that 

reason for her existence, Paul was covering the debt for them.   

Then, speaking to Gentiles specifically (v.13a) Paul finds it necessary to say to 

them… 

 
evfV o[son me.n ou=n eivmi evgw. evqnw/n avpo,stoloj( th.n diakoni,an mou doxa,zw( ei; pwj 
parazhlw,sw mou th.n sa,rka kai. sw,sw tina.j evx auvtw/nÅ  
Inasmuch then as I am an apostle of Gentiles, I magnify my ministry, if somehow I 
might move to jealousy my fellow countrymen and save some of them.”   
 

In verse 14, the particles ei; pwj combine to suggest aim or purpose; the pair can be 

rendered, “if by any means” and suggest a missiological strategy.  Furthermore, when 

linked to the two aorist subjunctives parazhlw,sw, “provoke to jealousy” and sw,sw, 

”rescue, save” the phrase as A.T. Robertson notes, “…brings the expectation within the 

horizon of a lively hope in spite of the cloud of hovering doubt.”18  Clearly, this outreach 

strategy was Paul’s best hope in light of Jewish obduracy.  The text shows that gentile 

conversion did not happen simply because Israel rejected their Messiah, it happened 

because Israel refused to embrace the gospel that was being continually offered.  

Focused outreach to Jews was necessary because the moment evangelism to Israel 

stopped, so would the fruitful condition among the Gentiles that Paul was proposing. 

The term doxa,zw (v.14) reveals further how the apostle thinks of this strategy.  Its 

semantic range suggests something deserving of praise and honor (e.g. Matt 6:2), to 

something having glorious greatness (e.g. John 17:5).19  Here, doxa,zw is a broad band 

                                                           
 
18

 A.T. Robertson, A Grammar of the Greek New Testament in the Light of Historical Research, 
(Nashville: Broadman Press, 1934), 1016.  See also Cleon L. Rogers, C.L. Rogers III, The New Linguistic Exegetical 
Key to the Greek New Testament, (Grand Rapids: Zondervan Press, 1998), 337.  See Wallace, who also sees a 
futuristic aspect in this first class condition of Rom 11:14, Greek Grammar: Beyond the Basics, 707. 
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present indicative and conveys something in between an iterative and an ongoing and 

customary force.  For Paul extending the gospel to the Jews rendered his ministry 

constantly gloriously honorable. 20  As Acts reveals, Paul’s evangelistic efforts were 

rarely bi-directional.  There was a necessity to reach out to the Jews first and follow 

through with the Gentiles.  That order would ensure that Israel would always receive a 

consistent opportunity to receive Messiah and fall in line with the evangelistic program.  

However, even if Israel should reject the gospel, God would honor the effort by granting 

a fruitful harvest among the Gentiles, ironically pricking the Jews to Jealousy, bringing 

them eventually (providentially?) to embrace their Messiah and take up the task. 

 

 

Conclusion 

 This two-part study has argued that taken together, Matthew 10 and 28:18-20 

reveal a different evangelistic approach than is traditionally understood when making 

Matthew 28:18-20 the definitive last word.  When viewed comprehensively, the two 

statements support a sequential evangelistic pattern, beginning with Jews and 

continuing through to the Gentile nations.   

Acts’ contribution is two-fold.  Generally, it shows that the scenarios of Jewish 

evangelism depicted in Matthew 10 were also experienced when reaching out to the 

Gentiles.  Second, and more specifically, Acts goes a step further by revealing how this 

sequential Jew-Gentile pattern played out in the early missionary efforts of the apostles.  

In Acts evangelism begins with a genuine concern for Jews as God’s covenant 

community.  Reaching out to Israel first in Jerusalem and through the Diaspora brings 

the missionary in line with God’s intent to save and use Israel to bless the nations.  

Furthermore, this “Jew first” strategy is Holy Spirit directed and, though it may result in 

few Jewish conversions, it opens the way for fruitful evangelism among the Gentiles.  

The strategy is not merely coincidental in Acts; it is purposeful from start to finish. 

                                                                                                                                                           
19

Johannes P. Low, E. A. Nida, eds., Greek-English Lexicon of the New Testament  Based on Semantic 
Domains, Second edition (New York: United Bible Societies, 1989), s.v., “doxa,zw.” 

 
20

 Wallace, Greek Grammar: Beyond the Basics, 520-521. 
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The eleventh chapter of Romans lays a strong theological and programmatic 

foundation.  As part of the larger unit (Rom 9-11) it reveals the hidden ways and means 

of a sovereign God who will accomplish his purposes in both peoples.  Paul discharges 

his apostleship, to Jews and Gentiles continuously, because that is the way of God. In 

the end, the pattern envisions a day when the fullness of Gentile conversion has been 

realized and God’s judicial, but partial hardening will be lifted from the Jews and then all 

Israel will be saved.  At that time, Israel’s place in God’s scheme of redemption, as 

prophesied, will be fully realized. 21 

It is telling that Kenton Sparks, in thinking about Matthew 28, wonders “whether 

Matthew was following a strategy similar to the apostle Paul’s, namely, to stir up 

jealousy in unbelieving Jews by contrasting their spiritual predicament with that of 

believing gentiles.”22  Sparks hints at a missiological principle that F.F. Bruce also 

discovers, but with respect to Matthew ten.  Commenting on Matthew 10:5 Bruce notes: 

 
Moreover it is taught in the prophetic writings of the Old Testament, and 
nowhere more clearly than in Isaiah 40-55, that when Israel grasps the true 
knowledge of God, it will be her privilege to share that knowledge with other 
nations.  Nearly thirty years later, Paul, apostle to the Gentiles though he was, 
lays down the order of gospel presentation as being “to the Jew first and also to 
the Greek’ (Rom 1:16)…This statement of primitive evangelistic policy was 
evidently founded on Jesus’ own practice.23 

 

What “practice” could that be, but the one supported when Matthew’s two missiological 

statements are taken together as a complete whole. 

Clearly, the sequential aspect of a “Jew-first-and-also-Gentile” pattern is 

supported by the chronological order given in Matthew. This is as important as the 

content of both commissioning texts.  One could argue that Jesus was born in Israel 

making it only natural that he would turn to his Jewish countrymen.  But that would be to 

forget that Judea was an occupied land in Jesus’ day.  Jesus’ injunction against going to 

                                                           
 
21

 E.g. Isa 40-55; Jer 4:1-2; 31:27-40; 33:6-9; Zech 2:10-11; 8:23; et al. 
 

22
 Sparks, “Mosaic Typology,” 661. 

 
23

 F.F. Bruce, The Hard Sayings of Jesus (Downers Grove: InterVarsity Press, 1983), 106. 
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Gentiles and Samaritans initially implies their presence.24  The fact is that in spite of the 

possibility of evangelizing both Jews and Gentiles indiscriminately from the start, Jesus 

chose to set a definite sequence in place.  I would suggest that when Matthew 28:18-20 

is seen as overriding Matthew 10 and pa,nta ta. e;qnh  in 28:19 is interpreted as inclusive 

of the Jews, the sequence is essentially dissolved and evangelism becomes classless.  

But in so doing, does it continue to be fully biblical?  Viewed as we have in this study, 

Matthew’s two commissioning accounts leave us with serious questions to ask of our 

missionary and evangelistic strategies and programs. 

                                                           
 
24

 Saldarini, Matthew’s Christian Jewish Community,75-76,  “Galilee was a cosmopolitan 
crossroads…inhabited by mixed Jewish and Gentile or all-gentile populations…Thus, Jesus’ location in Galilee is 
potentially open to both Jews and non –Jewish people.” 


